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of abstract research and practical 
discoveries on many branches of 
knouledjje. arc all regarded as ends 
to be promoted by the vast assem- 
blies of human bcjn;jfs who arc 
hroujjht totjether in the nan^e of an 
international exhibition With 
American d.irlntr ^‘nd originality, 
however, it occurred to the city of 
Chicago that the crown of all such 
congresses would be a congress of 
the leading religions of the world 
It proposed to offer a hearing, 
therefore, to delegates from each of 
these, and to listen seriously and 
sympathetically wbjJe they set forth, 
each man his own reasons, for the 
faith that was m him. Meeting 
thus on a footing of equality, and 
ordered freedom of speech, the 
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<Ielegates would form a parliament 
and a parliament of religions The 
grounds for fratern il union in the 
religious of different peoples woulc 
sure!) thu'i be set clear!) befon 
the mind of the world 

Entirel) unaware of the formal 
Hies of invitation and election propei 
to the sending forth of a delegate 
a little group of disciples in South 
ern India hastened to urge upon 
their own guru the desirabilit) of 
being present on this occasion to 
speah on behalf of the religion of 
the Hindus To their unbounded 
faith It never occurred that thev 
were demanding what was human 
ly speaking impossible They 
thought that Vivekananda had 
,onl> to appear and be given his 
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cinncc The Swami (umself \va& 
IS simple m the wa>s of the world 
as these his desciples, and when 
he was once sure that he was 
dn inclj calfcd to mahe the at- 
tempt, he put no further difficulties 
in the wa} Nothing' could Invt 
been more typical of the unorgin 
ised ness of Hinduism itself than 
this going forth of its represenia 
tive unannounced, and without 
formal credeniials, to enter the 
strongly guarded doors of the 
worlds wealth and power When 
he reached Chicago however, the 
Swami discovered the actual facts 
of the situation He had been 
sent by no recognised body in ac 
cordance with invitations issued 
and accepted Moreo\erthe time 
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for adding to the number of dele 
gates had gone by, the lists were 
full In what deep discourage 
ment he must have turned away 
from the closed doors of Chicago 
in order to follow up some chance 
introduction m Boston, before re 
turning to India' 

Thus without foresight or plan 
■of his own, he was led to one — 
Professor Wnght, of Harvard 
Universit) — who could recognise 
his genius, and feel, with his 
Madras disciples, that the world 
must hear this mans voice at the 
forthcoming parliament ‘ To ask 
you for your credentials wrote 
Professor Wright to him later is 
like asking the sun to state his 
right to shine Such was the love 
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and influence that sent the Swnmi 
b ick to Chicago and opened the 
\\ay for him there to recognition 
and place, as an accepted delegate 
Wlien the Parliament actualK 
opened he was on the platform, 
and though not the only Indian or 
e\en the only Bengali present he 
was the onl) representatit e of 
Hinduism proper Others stood for 
societies or churches or sects but 
he and he alone had for hrs theme 
the religious ideas of the Hindus 
those ideas that that day for the 
first time, through him received 
unit) and definition and form 
The religion of India — as he had 
seen it in his own Master at 
Dukshineswara and afterwards in 
) ears of wandenng up and dow n 
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India — was what poured from his 
lips And alwajs it was those 
ideas in which India is at one and 
never those in which she is divided, 
of which he spoke The inter- 
national aspect of the Parliament 
ol Religjons took seventeen dajs 
of Paper reading The Swami 
Vuekanandas Paper was read on 
the 19th But ever since the first 
day when a senes of formal 
addresses of welcome had been 
offered to the delegates and their 
replies heard the Swann had been 
m touch with his audience His 
reph h id come late in the after 
noon ind the thnil th it p<assed 
through the great assembK when 
he uttered the simple Indian 
'greeting Sisters and Brothers^ of 
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America. — when he, a monk from 
the East put women first, and 
called the whole world his family — 
has often been described to me b) 
those who heard ‘Not one of 
our ow n people had thought of 
that ’ thej say His success was 
probably assured from that hour 
Afterwards it became a common 
practice with the promoters of the 
meetings to bribe a troublesome 
audience into patience, b) promis 
ing them that at the end, if the) 
waited, the Swarai would tell 
them a story or make them a 
speech Some few of these frag 
ments have been preser\ ed, and 
these appear in this, little book as 
short intercalary utterances 

This religious congress marks 
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era m the history of Hinduism 
Avhose importance will be more and 
more deeply understood as time 
goes on And merely from the 
point of \iew of external brilliance 
and splendour the assembly of 
•delegates must at its opening and 
close have offered a spetacle whose 
like none m our time shall see 
again The religious beliefs of 
hundreds of millions of men were 
represented on the platform, and vn 
striving to realise the scene we 
may quote a passage from the 
authorised history of its proceed 
mgs by the Rev John Henr\ 
Barrows 

Long before the appointed hour the 
building swarmed with delegates and 
visitors, and the Hall of Columbus was 
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crowded with four thousand eager 
listeners from all parts of the country 
and foreign lands At lOo clock there 
marched down the aisle arm in arm, 
the representatnes of a dozen world 
faiths beneath the waving flags of 
many nations and amid the enthusiastic 
cheering of the vast audience The 
platform at tius juncture presented a 
most picturesque and impressive spec 
tacle In the centre clad in scarlet 
robes and seated in a high chair of 
state vv as Cardinal Gibbons the highest 
prelate of his Chjrch in the United 
States who <ts was fitting in this 
Columbian year wa^ to open the meet 
mg with prayer 

On either side of htm were grouped 
the Oriental delegates whose anv 
coloured raiment vied wihha own ir> 
brilliancy Conspicuous among these 
followers of Ifrahma and Buddha and 
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IMahamniacI uas the eloquent monk 
Vuekananda of Bomba>, clad m gor- 
geous red apparel. Jus bronzed face sur 
mounted \v 3th a huge turban of j ellow 
Beside him, attired in orange and 
white, sat B B Nagarkar of the 
Brahmo Samaj or association of Hindu 
Theists, and Dharmapala, the learned 
Buddhist Scholar from Ceylon, who 
brouglit the greetings of four hundred 
and seventy ft\e millions of Buddiiists, 
and whose slight, little person ivas 
swathed in pure white, while his black 
hair fell in curls upon his shoulders 
There were present, also, Mahainmedan 
and I’arsee and Jam ecclesiastics each a 
picturesque study m colour and naove 
ment and all eager to e'lplain and 
defend their forms of faith 

The most goigeous group was com 
posed of the Chinese and Japanese 
delegates greit dignitaries in their own 
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•country, arra>ed in costly silk vestments 
of all the colours of the rainboix, and 
officially representing the Buddhist, 
Taoist, Confucian and Shinto forms of 
worship 

In dark, almost ascetic garb, there 
sat among his fellow Orientals, Protap 
Chunder Mazoomdar Mr Mazoomdar, 
the l«der of the Brahmo-Samaj or 
Hindoo Theists in India, visited this 
<ountry some jears since, and delighted 
large audiences with his eloquence 
and perfect command of the English 
tongue 

Another stnkmg figure was the 
Greek Archbishop of Zante, his vener 
able beard sweeping his chest, his head 
crowned with a strange looking hat 
leaning on a quaintly carved staff, and 
displajmg a large silver cross sus 
pended from his g/rdia A ruddy- 
<heeked, long locked Greek monk from 
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Asia ^^lnor, who sat by his side, 
boasted that he had never jet worn a 
head covering or spent a penny of his 
own for food or shelter 

The ebon hued but bright faces of 
Bishop Arnett of the African Methodist 
Church and of a joung African prince 
were relieved bj the handsome costumes 
of the ladies of the company while 
forming a sombre background to all 
was the dark raiment of the Protestant 
delegates and invited guests * 

Well might the Swami Viveka 
nanda in his closing speech com 
pare the world convocation he saw 
before him with the Council of 
Asoka or the conventions of the 
Emperor Akbar thus indicating his 
own estimate of its historic import 

■* From a sermon 1^ the Fev Mr Wendte of 
Oakland Californ a. 
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nncc Only the nudicity of the 
y ounjjc^t of muons could ha\ e con 
cei\ed a scheme so vast in its ambi 
tion only the heitfht of cn ic ener^n 
and enthusiasm could have found 
the means to c.irry it out The 
constitution of the parliament made 
it an extraordinary ww c/r sect e for 
the pronouncement of the all in 
elusive ideas of Hinduism The 
haughtiest and most exclusive faiths 
of the world were all gathered 
there on a simple democratic basis 
of equalitv and mutual respect 
and courtesy It is not likely 
that thev will ever again submit 
on such a scale to such an ordeal 
The Chicago Parliament is likely 
for a very long time to come to 
stand alone an history Mean 



On Hinduism 


Three relujions now stand m 
iht, world which ha\c comt down 
to us from time prc historic— 
Hinduism, Zoroisinanism and 
fudaism AH of ihtm h.i\t rccti\ 
cd tremendous shocks .md al! of 
them pros c b) ihcir survival their 
internal strength lUit while Juda 
ism failed to absorb Christinnitv 
and was driven out of its place of 
birth b) Its all conquernii,' daujfhter 
and while a handful of Parsis is all 
that now remains to tell the tale of 
their grand religion sect after sect 
.nose m India seeming to shake 
the religion of the Vedas to its v'en 
depths but like the waters of the sea 
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shore ni a tremendous earthquake, 
this would recede for a while onlj 
to return in an .ill absorbings flood, 
a thousand times more vigorous 
and when the tumult of the rush 
was over, these sects were all suck- 
ed in absorbed and assimilated into 
the immense bod) of the mother 
faith 

All kinds of thought from the 
high spiritual flights of the V^edanta 
philosoph), of which the latest dis 
coveries of science seem like echoes, 
dow n to the lowest ideas of idolalr) 
with Its multifarious m)ahology the 
agnosticism of the Buddhists and 
the atheism of the Jains each and 
all has a place in the Hindus 
-religion 

Where then the question arises, 
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%\here is the common centre upon 
^\hIch <ill these wtdel) clivenjirfir 
radii converfje^ Where is the com- 
non basis upon which all these 
secmingl) hopeless contradictions 
Tcst^ And this is the question 1 
shall non attempt to ansuer 

The Hindus have reccttecl their 
religion through revelation the 
Vedas The) hold that the X'edas 
are without beginning and without 
end It mi) sound ludicrous tj this 
audience that a book can be with 
out beginning or end But b) the 
Vedis no books are meant They 
mean the accumul ited treasury of 
spiritual law discovered by different 
persons at different times ' Jiis^ 
as the law of gravitation acted 
before its discovery by htimanity 
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»>uu»|i continiiL to rJCt if aJl 
< Immunity forjjot it. so is it \\itli the 
I.iws that "overn the spiritual world 
The moral clhic.il. and spiritual 
ri lations tint cxisl bctnee/i soul and 
soul, and hetv^een indivrdual spirits 
and the Father of all spirit were 
there before our discoxeia of them 
and would still remain even if we 
forjjot them 

The discov crers of these laws are 
called Rishls. andwe honour them 
as perfected bpin^^s I am "lad to 
tell this audience that some of the 
\ery "reatesi of them were women 
Here it ma\ be urged that these 
laws as laws ma> be without end. 
but they must ha\e had a beginning 
Now the Vedas teach us that ere., 
tior IS w’ithout beginning or end. 



Science li.is proved to 
■sum lot.il of cosmic cnergji 
ahe same Thtn. if there 
lime when nothiiiij cMsted. wTI 
•was .ill this manifested ener^y^^ 
Some say it Wiis in .i potential form 
an God In iliat c.isc God is some- 
limes potential and sometimes 
kinetic which would make him 
mutable Even thtnjj mutable is a 
<;ompound and ewcrvthlntf com 
pound must undergo that change 
which IS called <Ics|ruction. So 
God would die which is absurd 
Therefore there never was a time 
when there was no cre<ition 

If I may be allowed to use a 
simile, creator and creation are two- 
lines without beginning and without 
end, running p.irallel to each other. 



^cl UQ|htft2r, an c\<.r actjxc provi- 
yhuiiiadJPuler Whom sjsicm after 
Itu^Hs hemg c\ oh ed out of chios 
to run for a time, and a^jam 
tfd^iro>cd This is what the Hindu 
()oj repeats c\cr> da) with his Guru. 


"T'/m sun and this moon the JLord 
has created, like the suns and moons 
of preowns eyhs And this agrees 
with modern science 

Here I stand. <and if I shut mj, 
e)es, and trj to concei\eof m) own 
e\rstence, *‘I, ' “I," 'I' — what is 
the idea before, me ^ The idea of 
.a bod\ Am {. their nothing but 
a combination of material sub- 
stances^ The Vedas declare No, 


I am a spirit Ining m a bod) 

I am not the bod> The bod) 
will die but I shall not die. 
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Here am 1 in this bod\, <i)ul when 
u fails I shill still <jo on 
Also I had a past The soul ivns 
not created oiii of nothin" Tor 
creation means .i combin ition intl 
that ig.am means a certain future 
dissolution Hence if the sou! was 
created, it must also die Therefore 
It was not created Again, some 
are born happ) and enjoj perfect 
hcahli wall be.iutiful bodies mental 
Mgour and all their wants supplied 
Others arc bom miserable some 
are without hands or feet others 
again are uiiots and onl) drag out 
a w retched e\istence \Vh> if the) 
were all created did a just and 
merciful God create one happ) 
and the other unhapp) win was 
He so partial ^ Nor docs it in the 
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least mend m aters to hold that 
those who irc imserahle m tins life 
will be perfect m i future one Wh) 
should a m-iii be miserable even 
here m the rej^n of a just and 
merciful God ' In the second place 
this idea «>f the creator God does 
not even utempt to assign aav 
cause to the aiionnhes of creation 
but simpK postulates the cruel fiat 
of an all powerful bein^’' Thus on 
the face of it it is unscientific 
There must have been causes then 
before his birth to make a man 
after it miserible or hnpp> ind 
those causes were his own past 
iciions 

Are not the tendencies of mind 
and bod) ic^oiinted for bv aptitudes 
inherited from p irtiils Here are 
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iwopinilld lint', ol e\is.tence one 
th It 1)1 mind the other tli u of 
matter I f m itter and its trmstor 
nntions sufhcientU answer for 
ill tint we are there c:<in he no 
necessit\ to ^u^)pose the evistence 
of 1 soul But tt cannot he jirottd 
that thought h IS been evolseil out 
of m uter ind if monism is plulo 
sophicalK inetnihle i spiritu il 
monism is <|uitt is logical and not 
less desirable th m materialtstie 
But neithei of these is necess irv 
at this point 

We cannot deny that bodies ic 
quire certain tendencies bv heredit) 
but this refers onl> to the ph\sical 
configuration through which i 
particular tendenct of the mind 
has to be mamfested The c wise 



of such .1 p.micul.ir tcnclenc) in 
lint mind lies in its own p.ist 
fictions. And a soul with a cer- 
tain tendency uill by the laws 
ofafiinit) take birth in that bod) 
winch is the fittest instrument ‘for 
thc*d>spla) of tint tendencj This 
IS in jierfect accordance w jth bcience. 
for science wants to esplain c\ er> • 
thinjf by habit, and habit isacquiretl 
through repetition So it ts neces 
sar) to assume repcittion in order 
to csplam the natural habits of a 
new bom soul And since these 
h<ibiisha\e not been arrived at in 
this present life, the) must ha\e 
come down from past li\es 

There is another suggestion 
Taking all this for granted, bow is 
It that I do not remember anything* 
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of mj past life ^ This can easilj be' 
explained I am nou speakinij 
English It ts not my mother- 
tongue In fact no words of mj 
mother tongue are now present in 
mj consciousness But let me try 
fora moment to bring them up and 
thc) ^u^h in This shows th.it 
consciousness is only the surface of 
the mental ocean, and th.it within 
Its depths are stored up all our 
experiences Only try and struggle 
They will all comeback and you 
will be conscious even of your past 
lues 

This IS direct and demonstratu e 
e\idence Verification is the per 
feet proof of a theory and here is- 
the challenge thrown to the world 
by the Rishis have discovered 
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ihc secret b) which the ver^ 
•depths of the ocean of memorj can 
bestirred up — try it and jou will 
obtain the complete nienior\ ol 
your pist lives So then the 
Hindu believes that he is i 
■spirit 

Him the sword cannot pierce — ■ 
Him the fire cannotburn —Him the 
Avater eaniiot melt —Him the air 
cuinot firs The Hindu believes 
th u e\ CP, soul is a circle w hose 
u.s. 

■centre is located in the body in I 
that death only means the cbanjjt 
■ol this centre from one bod) to 
mother Vor is the soul bound Ij) 
the conditions of matter In its 
ver\ essence it is free unbo inde 1 
hoK pure ind perfect But some 
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hou or other it finds itscll lioiind 
<Iown b) m'ltter md thinks of itsel! 
IS m liter 

\Vh\ sliould the free peritet 
iikI pure bemir be ihub under the 
thrddom of mnucr^ is the next 
Huestion Hou cm the perfect be 
deluded into the belief tint he tv 
imperfect^ We Ime been told 
th It Hindus shirk this rjuestion and 
SIN tint It c innot be iskcd Somt 
thinkers wini to nnswer t b\ 
posiftn^ one or more qu't'ii fKrfecc 
beinqs ind use bijj scientific n ones 
to fill up the gap Bui n iniing is 
nc»t esplaming The question re 
muns the same How cm the 
perfect be'-ome the qu isi perfect ^ 
How can the pure the 'ibsolute 
ch in«.e even n microscopic pnrticle 
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of its nature? Hut the Hindu is 
sincere. He docs not want to take 
shelter under so^ihistry. He is 
bnive enough to face the question 
in a manly fashion. .'Vnd his an- 
swer is, not know how the 

perfect being, the soul. c.itne to 
think of itself as imperfect, as Joined 
to and conditionetl by matter But 
the face is,i fact for all that. Jt isa 
fact in cvcr>* body’s consciousness 
iliat he thinks of himself asthebody.” 
He docs not attempt to explain \vh\ 
it is so. why one is in the body The 
answer, that it is the will of God, is 
no explanation This is nothincr 
more than what the Hindu says, “I 
do not know ” 

Well, then, the human sou! is 
eternal and immortal, perfect and 
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infinite, and death means onij a 
eh mtje of centre from one bod\ to 
another The present is determined 
b) our p isi actions and the future 
b\ the present The soul mil 40 
on evoking up or reverting back 
from birth to birth .md death to 
death Iku here is another ques 
tion Is man a tiny boat in a teni 
pest raised one moment on the 
foaming crest of a billow <and 
dashed down into a )avvning chasm 
the ne\.t rolled to and fro at the 
mere) of his own good and bad ac 
tions — a powerless helpless wreck 
in an ever raging ever rushing un 
compromising current of cause and 
effect — a little moth placed under the 
wheel of causation which rolls on 
crushing everything in its way and 
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w .iits not for the Avidou ’s tears or the 
orphan’s cry ^ The he^irt sinks at 
the idea yet such is the law of 
Nature Is there no hope’ Is 
there no escape ^ was the cr) that 
went up from the depths of the 
heart of despair, h reached the 
throne of merc\. and words of hope 
.iiid consolation came dow n and 
inspired a X^edlc saj^e. and he stood 
up before the world and in trumpet 
\oice proclaimed the tjlad tidin'^, 
‘Hear, \e children of immortal 
bliss ’ e\en je that reside in hitjher 
spheres ' I ha\e found the Ancient 
One Who is be)ond all darkness., 
and delusion knowin" Him .done 
\ou shall be sa\ed from death .itjam 
and .igain ’ "Children of immortal 
bliss'”— what <i sweet what a 
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hopeful name * Allon me to call y ou 
brethren bj that sweet name — heirs 
of immortal bliss — >ea the Hindu 
refuses to call jou sinners Ye are 
the children of God the sharers of 
immortal bliss holj and perfect 
beings Yc are divinities on earth 
Sinners^ it is a sin to call a man 
so It IS a standing libel on human 
nature Come up Oh lions and 
shake off the delusion that you are 
sheep • You are souls immortal 
spirits free and eternal and blessed 
Ye are not matter Ye are not 
bodies Matter IS your servant not 
}ou Its sla\es 

Thus It IS that the Vedas pro 
claim not a dreadful combination of 
unforgiving laws not an endless 
prison of cause and effect but that 
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nt the he.ul of all these Jaus, in and 
throutjh ever)' pirticle of matter 
and forc(, stands One "Bj Avhose 
command the ^\IntI blous the fire 
burns the clouds rain and death 
stalks upon the earth 

And what is His n iture ^ 

He IS ever) where the pure and 
formless One the Almight) and 
the All merciful Thou irt our 
fiiher Thou art our mother Thou 
art our beloved friend Thou art 
the source of all stren<jth Give us 
stren^h Thou art He that bearcth 
the burdens of the universe help 
me to bear the little burden of this 
life’ Thus sang the Rishis of the 
Veda And how are we to worship 
Him Through love He is to 
be vYorshipped as the one beloved 
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■dearer than ,iny thing hi this life or 
the nc\t ^ 

This IS the doctrine of Io\e 
declared in the Ved is Let us see 
how It IS fullj dc\ eloped and preach 
ed b) Krislin.i, whom the Hindus 
believe to have been God incarnate 
on earth 

j He thought th vt a man ought to 
/live in this world like <i lotus leaf 
which grows in water but is never 
w et b) the water , so a man ought 
to live in the world — his heart to 
God and his hands to work 

It IS good to love God for the 
hope of reward in this world or the 
next, but it is better to love God for 
love’s sake And the prayer goes 
'•Lord I want neither wealth, nor 
children, nor leming 1 will go 
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through a hundred penis if it be Thy 
will but grant me ^onlj this that 
1 maj love Thee without the hope 
of reward — unselfishly love for 
loves own sake’ One of the 
disciples of Krishna the then 
Tinpcror of India was driven 
from his throne by his enemies 
and had to tike shelter with his 
queen m a forest in the Himalayas 
There one day the queen asked him 
how It was that he the most virtu 
ous of men had to suffer so much 
misery^ Yudhisthira answered 
Behold ray queen the Himalayas 
how grand and beautiful they are ' 

I lov e them Theyr do not gu e me 
anything But my nature is to love 
the grand and the beautiful, and 
therefore do I lov e them Similarly^ 



I love the Lord He is the source 
•of all beauty, of all sublimity. He 
is the only object to be loved , my 
nature is to love Him, and therefore 
I love I do not pray for anything , 
I do not ask foranything Let Him 
place me wherever He hkes I 
must love Him for love’s sake, I 
■cannot trade in love " 

The Vedas teach that the soul 
IS divine, only held under the bond 
•age of matter, and that perfection 
Will be reached when the bonds shall 
break And the word they use for 
salvation therefore is Mukti — free 
dom, freedom from the bonds of im 
perfection, freedom from death and 
misery 

This bondage can only fall off 
through the mercy of God, and this 
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mercy comes to the pure So 
purity IS the conditiortof His mercy 
How that mercy acts* He reveals 
Himself to the pure heart , and the 
pure and stainless man secs God^ 
)eie\en in this life Then and 
then only, all the crookedness of 
the heart is made straight Then 
all doubt ceases Man is no longer 
the sport of the terrible laws of 
causation This is the aery centre, 
the aery aital conception of Hindu 
ism The Hindu does not uant 
to live on avords and theories If 
there are e\istenccs beyond the 
ordinary sensuous existence, he 
wants to come face to face with 
them If there is a soul in him 
which IS not matter if their is an 
all merciful universal Soul he aaill 
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go to Him direct He must see 
Him — That alone can destroy all 
doubt So the best proof a Hindu 
gives about the soul about 
God IS I have seen the soul I 
have seen God And that is the 
onl) condition of perfection The 
Hindu religion does not consist m 
struggles and attempts to believe a 
certain doctrine or dogma but in 
realizing not m believing but in 
being and becoming 

Thus the whole object of their 
sytem is by constant struggle to be 
come perfect to become divine to 
reach God and see God and this 
reaching God seeing God becom 
ing perfect even as the Father 
m Heaven is perfect constitutes 
the religion of the Hindus 
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And A\hnt becomes of a man 
when he attains perfection ^ He 
lives A life of bliss infinite He en- 
joys infinite and perfect bliss, — 
having obtained God, the only 
thing m which man ought to find 
pleasure, — and enjoys that bliss 
with God So far alUhe Hindus are 
agreed This is the common reli- 
gion of all the sects of India 

But then the question comes, 
perfection IS absoh'ie, and the absol 
utfi cannot be two or three It cannot 
have any qualities It cannot be an 
individual And so when a soul 
becomes perfectandabsolute it must 
become one with Brahman and 
realize the Lord only as the reality 
and perfection, of its own nature 
and existence — Existence absolute. 
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Knowledge absolute, and Bliss ab 
■solute We have often and often 
read about this as the losing of in 
dividuality and becoming a stock 
or a stone ‘ He jests at scars that 
never felt a wound 

I tell jou It IS nothing of the 
kind If It IS happiness to enjoy 
the consciousness of this small body, 
It must be greater happiness to cn 
joy the consciousness of two bodies 
and soon the measure of happiness 
increasing with the consciousness 
of an increasing number of bodies 
hence the aim the ultimate of hap 
piness should be reached when it 
becomes a universal consciousness 
Therefore to gain this infinite 
universal individuality this miser 
able li*t)e prison individuality must 
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chemistry could progress no 
further, if it once discovered that one 
clement out of which, all others 
could be made Ph\sics must stop 
•f It were able to compleje its serv 
ice b) discovering one energ^j of 
''hich all others were but manifest 
ations and the science of religion 
becomes perfect when it has dis 
covered Him who is the one life m 
a universe of death Him who is 
the constant bists of an ever chang 
ing world One who is the onl> 
Soul of which all souls are but de 
lusive manifestations Thus was it 
through multiplicit) and duality 
that the ultim ite unity was reached 
Religion can go no further This is 
the goal of all knowledge Science 
upon science — again and again 
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AI! science is bound to come to 
this conclusion in the long run 
Manifestation, and not creation, is 
the word of science to-day, and the 
Hindu is only glad that Avhat he 
has been cherishing m his bosom 
for ages is now going to be taught 
m more forcible language, and with 
further light, from the latest conclu 
sions of science 

Descend we now from the aspira- 
tions of philosophy to -the religion 
of the Ignorant. At the very out 
set, I may tell )ou that there is no 
j>ol}thetsm in. India In every 
temple, if one stands by and listens, 
one? will find the worshippers apply- 
ing all the attnbuies of God. mclud 
jng omnipresence to the images 
It is not polytheism, nor would the 
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name henotheism explain the situa 
tion The rose by any other 
name would smell as sweet Names 
are not explanations 

I remember as a boy hearing 
t Christian missionary preaching to 
a crowd m India Among other 
sweet things he was saying to them 
was if he gave i blow to th'ir idol 
With his stick what cpuld it do ^ 
One of his hearers sharply answer 
ed If I abuse your God what can 
He do ^ You would be punished 
said the preacher ‘when you die 
So my idol will punish you when 
you die' retorted the Hindu The 
tree is known by its fruits When I 
have seen amongst those who are 
called idolaters men the like of 
whom for morality and spirituality 
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and Jove I ha\e never seen an) 
^\here*"*I,st,Qp and asLmjseir, ‘Can 

beget holiness ^ 

Superstition is a great enemj of 
raan» but bigotrj is worse \Vh) 
.does a Christian go to church ^ 
Why IS the cross holy ^ Why is the 
face turned towards the sk> m 
pra) er ^ W^h) are there so many 
images in the Catholic Church ’ 
Wh\ are there so many images in 
fhe minds of Protestants when they 
pray? My brethren we can no 
more tbink about anything without 
^ mental image than wo can live 
without breathwg By the Jan of 
association the material image 
calls up the mental idea and 
■zersa This is why the Hindu 
nces an external symbol when he 
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worships He will tel! you It 
helps to keep his nund 
the Beihg to whom he 
knows as well as you do 
iniage is not God, is not Om9H 
present After all how much do^^ 
omnipresence mean to most ’ 
nien to almost the whole world m 
fact ^ It stands merely as a word a 
sjmbol Has Goo superficial area^ 
If not, when we repeat the word 
omnipresent we think of the extend- 
ed sky or of space, that is all 

As we find that somehow or 
other, by the laws of our mental 
constitution wc ha\e to associate 
our ideas of infinity with the image 
of the blue sky, or of the sea so , 
we naturally connect our idea of 
holiness with the image of a church. 
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a mosque or a cross. The Hindus- 
h^^^sociated holiness, purity, 
flH^B^mnlpresence^, and such 
■H^deas with dtfTerent images 
■jp forms. But with this 
ciifference, while some people 
devote their whole lives to their 
idol of a church and never rise 
higher, because with them religion 
means an intellectual assent to 
certain doctrines, and doing good 
to their fellows, the whole religion 
of the Hindu is centred in realiza- 
tion, Man is to become divine 
by realizing the divine. Idols or 
temples or churches or books are 
only the supports, the helps, of his- 
spritual childhood ; but on and on 
he must progress. 

He must not stop anywhere. 
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Extci'nal xvotshtp iitatei'ial xvor~ 
shij>^" say the Vedas, " ts the lozucst 
stage ^ sti itggUitg to itse, vieiitat 
prayer ts the next stage , hut th^ 
highest stage ts xuhctt the Loid has- ' 
f>eeu realized" Mark, the same 
earnest man who is kneeling before 
the idol tells you Him the sun 
cannot expi css, nor the moon nor the 
stars The very lightning cannot 
expi css Him, nor what toe speak 
of as fire Through Him do all 

these shine ' But he does not 
abuse any one's idol or call its wor 
ship sin He recognizes m it a 
necessary stage of life The child 
IS fathc! of tin man Would it 
be right for an old man to sav that 
childhood is a sm or >outh a sin ^ 

Nor is the use of images com 


4 
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pulsory irf Hinduism Onlj if a man 
can realize his dn me nature more 
easily with the heljy^of an image 
would It be right to call that a sin ’ 
Nor even when he has passed that 
stage should he call it an error 
To the Hindu man is not tra^e^I^g 
from error to truth but from truth to 
truth fromlower truth tohighertrulh 
To him all religions from the lowest 
fetichism to the highest absolutism 
mean so many attempts of the hu 
man soul to grasp and realize the 
Infinite each determined by the con 
ditions of Its birth and association 
Each of these marks a stage of 
progress and every soul is a young 
eagle soaring higher and higher 
craihenng more and more strength 
till It reaches the Glorious Sun 
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hole 

Unity in \ariety IS the plan on 
nature and the Hindu has recogniz 
■ed It Every’ other religion lays 
down certain fi\ed dogmas and tries 
to force the whole of society to adopt 
them They pi ace before society 
one coat which must fit Jack and 
Job and Henr) all alike If it 
should happen not to fit John or 
Henrv he must go without coat to 
cover body The Hindus have 
discovered that the absolute can 
only be realized or thought of or 
■stated through the relative and 
that images crosses and crescents 
are simply so many symbols so 
many pegs to hang the spiritual 
idea on It is not that this help is 
necessary for everj one but it is so 
for m iny and those who do not 
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need it themselves, have no right to 
say that it is wrong;. 

One thing I must tell you. 
Idolatry does not mean in India 
anything horrible. It is not the 
mother of harlots. On the other 
hand, it is the attempt of undevel- 
oped minds to grasp high spiritual 
truths. The Hindus have their 
faults, they sometimes have their 
exceptions ; hot mark this, they are 
always for punishing their own 
bodies, and never for cutting the 
throats of their neighbours If the 
Hindu fanatic burns himself on the 
pyre, ‘he never lights the fire of 
Inquisition, And even this cannot be 
laid at the door of his religion, .my 
more than the burning of witches can 
be laid at the door of Christianitj 
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1 o ihc Hindu, then, the \shoIc 
Morldof religions is onI> imNcll 
ing, I coming up of difTcrctu men 
and women, through \.'irious con- 
ditions ind circumseinccs, to the 
same goal Hver) religion is onl> 
in evolving of God out of the 
material m m and the same God is 
the inspirer of til of them Wh> 
then, arc there so man) coniridic 
tions ’ 1 hey are only apparent, 
sijs the Hindu The contra 
dictions come from the same 
truth adapting itself to the \ary 
ing circumstances of different 
natures 

It IS the same light coming 
through glasses of different colour 
And these little variations are 
neces^ar) for purposes oFadaptation 
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But in the Iiciri of everything the 
same truth reigns The I ord h is 
declared to the Hindu in his incir 
nation as Krishna " / ant 2/1 
rcliq-ion as the thread thtough a 
siring of peatts IVhcrctcr Ihou 
sees/ cx/faordmarj holtness and 
c\ii aordiuar} poxier ratszti^ and 
purt/} ittg /nnuani/j ^210,0 then, that 
lamihac And avhat has been 
the result > I challenge the world 
to find throughout the whole system 
of Sanskrit Philosophy, any such 
statement as that the Hindu alone 
will be saied and not others Says 
Vyasa Wc fndpcr/ect mefi c~ e/t 

ho ond the pale 0/ oiti ovin caste and 
creed One thing more How then 
can the Hindu whose whole fabric 
of thought centres in God belies e 
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>n Buddhism \\ Inch is 'ignostic 
or in Jiinism which is ithtistic ? 

The Buddhists and Jams do 
not depend upon God but ill the 
snme the \ihole force of iheir rehg 
ion is dirccicd to that gre it central 
truth of e\er) religion the c\oU 
mg of God out of man Thc> h u e 
not seen the F ither but ihc> ha\e 
seen the Son And he that hath 
seen the Son hath seen the Father 
also e 

rhi5 brethren is a short sketch 
of the religious ideas of the Hindus 
The Hindu ma\ have failed to 
carry out all his plans but if there 
IS ever to be a universal religion 
It must be one which holds no 
lo ation m place or time which is 
infinite like the God it preaches 
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W hose sun shines upon the foUon ers 
of Knshna and of Christ, on saints 
and sinners alike , not Brahmanic or 
Buddhistic, Christian or Mahom- 
medan. but the sum total of all these, 
>et still keeping infinite space for 
deielopment , which in its catholici- 
ty iviH embrace in its infinite arms, 
and find a place for, exerj human 
being, from the lowest grovelling 
sav age, not far remov ed from the 
brute, to the highest man, towering 
by the virtues of his head aftd heart 
almost above humamt}, and mak- 
ing societ> stand in awe of him and 
doubt his human nature It mlj be 
a religion which will have no place 
for persecution or intolerance m its 
poht), which will recognize divinity 
in e\ er) man and woman, w hose 
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"hole scope, whose whole force will 
centred m aidin^ humanity to 
realize Its own true and di\nie 
Tiiturc. 

Ofler such a religion and all the 
nations wdl follow you Asoka’s 
<ouncd was a coimcd of the Iluddhist 
faith Akbars, though more to the 
purpose, wasonl> a parlour meeting 
Jt was resen cd for America to pro 
<la!m to all the quarters of the globe 
that the Lord is m every faith 

Maj He Who is the Brahman of 
the Hindus, the Ahum Mazda of 
the Zoroastrians, the Buddha of the 
Buddhists, the Jehovah of the Jews 
and the Father m Heaven of the 
Christians, give strength to jou to 
carrj' out j our noble idea The star 
arose m the East it travelled stead 
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ilj towards the AVest, sometimes 
dimmed and sometimes effulgent, 
till It made a circuit of the uorld, 
and now it is again rising on the 
very horizon of the East, the bord- 
ers of the Tasifu, a thousand fold 
more effulgent than e\er it was 
before 

Hail Columbia, motherland of 
libert) • It has been given to 
thee, who hastnevcr dipped thine 
Innd in th) neighbours blood who 
hist never foumi out lint the 
shortest wa) to become rich w.n 
to rob one’s neighbours it Ins 
been giv en to thee to m irch 
onwards, in the vanguard of civili- 
sation carrjmg the Hag of har- 


mon* . 



SHORT ADDRESSES. 


At the Parliament. 




SCENE OE ^ SESSrW OF I«E MUMtOT 


Response to Welcome 

Sisters and Brothers of America 

It Alls m> heart with joy unspeak 
able to rise in response to the warm and 
cordial welcome which you have given 
us I thanl you in the name of the 
most ancient order of monks in the- 
world I thank jou in the name of the 
mother of religions and I thank >ou ii> 
the name of the millions and millions of 
the Hindu people of all cl-isses and 
sects 

My thanks also, to some of the 
speakers on this platform who referrinff 
to the delegates from the Orient hate 
told 3 ou that these men from far off na 
tions maj w ell claim the honor of bear 
,„e to different lands the idea of tolera 
tion f am proud to belong to a relig 
,on winch has taught the world both 
tolemnce and oniversnl acceptance. Not 
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only do «ctn-Iic\einunKersal toleration, 
but ue accept all religions as true I 
am proud to tell >ou that t bclonij to a 
religion, into whose sacred language, the 
Sanskrit, the word exclnswn is untrans 
latable, I im proud to belong to a na 
tion which has slicltered the refugees and 
the persecuted of all tlie religions and 
all the nations of the earth I am 
proud to tell >ou that we have gather* 
ed into our bosom the purest remnant 
of the Israelites, a remnant who 
came to Southern India, and took 
refuge with us m the \er)'^ y car in which 
their holy temple was shattered by Ro- 
man ty rann> I am proud to belong to 
the mligion which has sheltered, and Is 
still fostenng, the remnant of the grand 
Zoroastrian nation. I will quote to you 
brethren, a few lines from a hjnm which 
I remember to have repeated from rn> 
earliest bovhood, a h^ron which is everj 
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repeated by millions of human be 
•’’gs different streams having their 
SQuixes in different places allmingie their 
Waters m the sea so O Lord do the differ 
fnt paths which men through their differ 
^>it tendencies take vartous though thej 
dppear, crooked and straight alike alt 
^tad to thee 

The present convention which is one 
of the most august assemblies ever held 
>s in Itself a vindication, a declaration to 
the world, of the wonderful doctrine 
preached in tiie Gita IFhosoe-er come 
to me, hj iL hatsoei er form him do / reach 
All men are struggling alongp itlis tc Inch 
leadinthecndtome Sectarianism bigotry 
and its horrible descendant fanaticism 
have long possessed this beautiful earth 
The> have filled it with violence, drench 
ed rt often and often with human blood, 
destrojed civilizations and sent whole 
nations to despair Had it not been for 
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these horrible demons, human societ) 
nould by this time ha\e been far more 
adi-anced than it non: is But their time 
IS come, and f fer\entl_) hope that tbe 
bell that ranj this morning in honor of 
this con\'ention mav proie the death 
knell to all fanaticism, to all persecutions 
b^ sw ord or pen, and to all unchrntable 
feelirtgs betneen human beings nendmg 
their uay to the same goal 



The reason for all narrow 
mmdedness. 

I Will tell you a little itory You 
ue heard the eloquent speal er who 
IS just finished say Let us cease 
om abusing one another and he was 
sorry that there should alwajs be 
t much variance 

But I think [may tell you a story which 
ustrates the causes of this variance A 
3g lived in a well It had lived there 
r a long time It had been born there 
id brought up there and was still a 
:rj small frog Of course the evolu 
DHists were not there then to tell us 
hether this frog had lost its es or 
)t but for our Storys s^ke we must 
ke It for granted that it had kept 
cm and that ever) da) it. cleansed 
e water of all the vvorm» and bacilli 

S 
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that lj\ed jo it with an encrgj that 
would do credit to our modem bacten 
ologists. Inthi$ waj it ^^cnt on and 
became a little sleek and fat, perhaps 
as much so os fn>seir< Well, one da> 
there came another frog whose home 
was III the sea and fell into the well 
‘U here arc >ou from ?' 

I am from the sea. 

The sea, how big is that? Is it as 
big as my well? and be took a 
leap from one side of the well to the 
other 

friend, said the frog from the 
sea how can >ou compare the sea with 
jour little well ? 

Then the frog took another leap am 
asked Is your sea so big ?” 

“ U hat nonsense j-ou talk to com 
pare the sea with jour well ' 

But, "said thefrc^ofthewell noth 
mg can b" bigger than my well There 
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« nothin" bigger tn the whole worldl 
Tlih fellow* is .1 liar Turn him out!' 

That has been the difficulty all 
along I am a Hindu I am sitting in my 
own place, and thinking that the whole 
Morld is my little well The Christian 
does the same, and thinks the whole 
avorld is his well The Mahommedan 
sits m his, and thinks that it is the 
whole world. I ha\e to thank you of 
America, for the great attempt you are 
making to break down the barriers of 
this little world of onrs I hope that, 
^oo^er or later, th>' Lord w ill help you 
to accomplish j our purposes 



What Christians Can do 
for India 


Christians must alua>s be read\ (or 
plain speaking, and I hardly think that 
jou mil mind if I make a little criH- 
cism t ou Chnstians, w ho are «o fond 
of 'ending out missionaries to sa\e the 
souls of the heathen— \\ b> do>ounot 
trv to «a\e their bodies from starvation * 
In India during the temble famines 
thousands died from hunger >et >ou, 
Christians did nothing You erect 
churches all through India but the 
crying evil in the East is not religion 

thej have religion enough — it is 

bread that the suflenng millions of 
burning India cr> out for, with parched 
throats. The> ask us for bread but «e 
give them stones It is an insult to a 
starring people to oITer them religion 
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it Is an insult to a starving man to teach 
him metaphysics In India a priest 
that preached for money would lose 
caste and be spat upon by the people 
1 came here to seek aid for my im 
po%erished people and I fully realized 
how difficult It was to get help for the 
heathens from Christians m a Christian 
land 



Buddhism, a fulfilment 
of Hinduism 


I am not a Buddhist, as you have 
heard, and _>et f am If China, or 
Japan, or Ceylon follow the teachings 
of the Great Master, India vtorships 
Him as God incarnate on earth You 
have just now heard that I am going 
to criticise Buddhism but by that I 
wish ^ou to understand onij this Tar 
be It from me to criticise him whom I 
HTorship as God incarnate on earth 
But our Mens upon Buddha are that 
he «as not understood properl> by his 
disciples The relation between 
Hinduism — by Hinduism I mean the 
religion of the Vedas and what is 
called Buddhism at the present daj is 
nearly the «aine as that between Juda 
ism and Christianity Jesus Christ was 



[ 7 * ] 


a Jew, and ivas a Hindu 

The Jews rejected Jesus Christ, nay, 
crucified Him, but the Hindus accepted 
Shakya mum as God, and worship 
Him But the real difference that we 
Hindus want to show between modern 
Buddhism and what should under- 


stand as the teachings of Lord Buddha, 
lies principally in this vimii 

came to preach nothing new He also, 
like Jesus, came to fulfil, and not to 
destroy Only m the case of Jesus, it 
was the old people, the Jews who did 
not understand him while in the case 
of Buddha it was his own followers 
who did not realise the import of his 
teachings As the Jew did not under 
stand the fulfilment of the Old Testa 
ment, so the Buddhist did not under 

stand the fulfilment of the truths of the 

Hindu religion Again. 1 repeat 
Shahavitini came not to destroy, but 
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to be the fulfiJment, the logical con- 
clusion, the logical development of the 
religion of the Hindus 

The religion of the Hindus is 
divided into tno parts, the ceremonial 
and the spiritual , the spiritual portion 
IS special)} studied b} tJie monks In 
that diere is no caste. A man 
from the highest caste or a man from 
•* the lowest ma> become a monk in 
India and the tuo castes become equal 
In religion there is no caste caste is 
simpl} a social institution SAfiij i 
1/unf himself was a monk and it is his 
glor} that he had the large heartedness 
to bring out truths from the hidden 
Vedis and scatter them broadcist to 
the w hole w orld He was the first 
being in the world to bring missionans 
in'» into practice — na> he was the first 
to conceive the ver> idea of prose 
1) tiring 



[ 73 ] 

The great glory of the Master lay 
111 his wonderful sympathy for every 
one, but especially for the ignorant and 
the poor Some of his disciples were 
Brahmins When Buddha was tea^ 
ing, Sanskrit was no longer the spoKen 
language of India It was then to be 
found only in the bool»s of the learned 
Some of Buddhas Brahmin disciples 
wanted to translate’^irs teachings into 
Sanskrit, “but he distinctly told them 
■* 1 am for the poor I am for the 
people Let me speak in the tongue 
of the people And so to this day the 
f^rfeat bulk of h«s teachings remain in 
the Indian vernacular of that age 

Whatever may be the position of 
Philosophy, whatever may be the posi 
tion of Metaphysics so long as 
there is such a thing as death in the 
world so long as there is such a thing 
weakness in the human heart so long 
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as a cry goes forth from the heart of 
man in his utmost weakness so long 
there will be faith in God 

On the philosophic side the disciples 
of the Great Master dashed themselves 
against the eternal rocks of the Vedas 
and could not crush them and on the 
other side the> took awaj' from the 
nation that eternal God to trhich 
ever) one man or woman clings so 
fondl) And the result was that 
Buddhism in India had to die a natural 
death At the present daj there is not 
one who calls himself a Buddhist in 
India the land of its birth 

But at the same time BraJiininism 
lost something— that reforming zeal 
that wonderful sympathy and chantj 
for ever^bodj that wonderful leaven 
which Buddhism wrought into the mass 
es rendering Indian societ> so great 
that a Greek histonan who wrote about 
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the India of that time iiasledtosay 
that no Hindu was known to tell an 
untruth and no Hindu woman was 
known to be unchaste 

Hinduism cannot li\e without Bud 
dhism, nor Buddhism without Hinduism 
Then realise what the separation has 
shown to us, that the Buddhist cannot 
stand without the brain and philosophy 
of the Brahmin nor the Brahmin 
without the heart of the Buddhist This 
separation between Buddhist and 
Brahmin has been the cause of the 
downfall of India This is wh; India 
IS populated by three hundred millions 
of beggars, and this is why India has 
been the slave of conquerors for the 
last thousand j ears Let us then string 
to unite to the maiaellous intellect of 
the Bnhmm the heart the noble soul 
and the wonderful humanising power 
of the Great Master 



Words at the Final 
Session 


The World s Parliament of Religion'. 
-IS now an accomplished fact and the 
merciful Fatlier has helped those who 
laboured to bring it into existence and 
crowned with success their most un 
selRsh labour 

M) thanks to those noble souls 
‘i\hose large hearts at A lo\eof truth first 
dreamed this wonderful dream and then 
realized it "My thanks to the shower of 
liberal sentiments that has overflowed this 
platform My thanks to this enlightened 
audience for their uniform kindness to 
me nnd for the r apprecntion of ev ery 
thought that tends to smooth the 
friction of religions. A few jarring notes 
were heard from time to time in 
this harmorj My sp“cial th iks to 
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lliem, for the) haie, b) their striking- 
contrast. made our genera! harmony the 
■'vveeter 

i\Iiich has been said of the common 
ground of religious unity ] am not 
going just noiv to xenturc my ow n theorj . 
Hut if any one here hopes that this^ 
uiiitx iMilcomeby the triumph of any 
one of these religions and tbeoestruction 
of the others, to him I say ‘ Hrotber, 
your** IS an impossible hope” Do I 
wish that the Christian should become 
Hindu’ God fobid Do I wish that 
the Hindu or Buddhist should become- 
Chnstian ’ God forbid 

The seed js put into the ground and 
earth and air and water are placed around 
it Does the seed become the earth or 
the air, or the water? No It becomes 
a plant it develops after the Ian of its 
own gronth, assimilates the air, the 
earth and the water, conierts them 
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into plant substance^ and groivs up a 
plant 

Similar IS the case isith religion The 
Chnstian is not to become a Hindu or 
a i3uddhtst, nor a Hindu or Buddhist 
to become a Christian But each must 
^similate the spirit of the others and 
yet presen-e its ot\n indivjdualilv and 
^row according to its own law of growth 

If the Parliament of Religions has 
shown anything to the world it is tins 
It has proved to the world that holiness 
purity and chanty are not the exclusive 
possessions oi^an^ ciiurcii m tlie woricf 
-ind that every system has produced 
men and women of the most esalted 
character In the face of this evidence 
if any body dreams of the exclusive sur 
Mval of hi< own religion ind the dcs 
truction of the others I pity him from 
-the bottom of my heart, and point out to 
Jiim that upon the banner of every relig- 
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ion ssjU soon be written, in spite of 
their resistance “ Help and Not Fight,” 
“Assimilation and Not Destruction,” 
“Harmony and Peace and Not Dissen- 
sion.” 



appendix. 
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rn j^hi mfirmct! here dui four 
'ucJi ttferanc-rt of the St>ami rn fhccon<crenrc» 
•>>al ujcj xti i»kf pl»c« It* ihe Scicntijif Section 
tJie l'<xrl ament ofKelK'*»v ha*cnotlKen 
f««n<L Tije <f jte% ific httur* ami ilic subjects on 
'hich the Swnmi «pol.e, Ka*e l>fer* recortled in 
die Kc* J II ll*ao»*book «n the Uocid* 
^*«itf>iment of Kel hint's t' fydoi** (*iilc \ol i 
I«SP* 11? i,j ami lU) 


^rtJty, JjejKcinber SS, lo jo A. *L 
AiUlres* by Kc* S«-3mi \ i*el.an-indv 
C-jn/^ren t on OrtAotoi lltnlutim an! the 
J'Atloso/'Ajf 


Nfternoon be&Mun 


Kev bn-anii \ nclwaninda a Sannyasi, or 
Monk I 

And by Mr Merwm ^lane bntlt 
Coft/ertrtoe on /Me Moderm fleh/;iO!it of /n,/,a 



Saturday, S^tember 23 


Addre&s b} Snamt 1 jt^Lanaoda. 

Conjerenct on the Subject pf the fprc^oin^ 
Hfilrttset 

Monday, September 2j (Afternoon Session) 
• • • 

The Etsence of the Hindu Rtli^ion Ret 
Sirimi \^velananda 

• * * * 
e can t er> nell presume that speakta^m 
defence of Hinduism m one of these meetings 
(he S«ani pointed out (o fiis iiidiencc so for 
tibl) the absurd I) of judging a religion or a 
'hole people b> a few soperficint ficts gathered 
at random and ivithoutmuch discriminat on from 
their Ii'es as has become the fashion of the 
da) and quote the foHowing to bear testimony 
to the same from 1 recent «eJI know-n book 
— A striking itliKintion of what n another 
case "•Quid be termed insularit' of out loo^ "as 
brought to view bj a noted Hindu nhen address 
ittc. a sast audience at the \\orld s Congress of 
Rel gions in Amenca, in the city of j^hicago m 



*^93 J'lUiini, in ihc mnUt t f h s iliscoiirsc, 
ilic speaker asVcil thM cscry njcm!)er of his 
ludicncc ttho Incl rend the s-icrcH books of the 
Hindus and whu therefore Ind firs* hnnil knowl 
of their religion, wmdd rnise Ins hnniL 
Only three or four hnniU were raised though 
the nudicnee represented jiresumnbi) tlic Icid 
iiig, theologians of mnn> 1 mds. 

Cihncing benignly osei this isscinbl) the 
Hindu msed himself to tns full height, and m *t 
sDcc escrj iccent of »hrhinust have smote 
the audience as n rcbuki. pronounce 1 these 
simple uords ‘Ami >et ><m dare to^iudoe us I" 
— llic I!istorun> History of the World Vol II 
I’a„c 547 



Ml (Iie jbu;e rncntioncd books arc to bcInJ 
at reduced ntes for the subscribers of Ud»o- 
«llnn 1 1 entail Monthly O^m of the Raroa 
knilina Mith (Annual Subscription — Rs. 2) 

I csidcs the aboxc ail the on„i03f Hcngah 
Works of the Suami and the Bengali Transb 
tiohs of lii» 1- nglish works are aJw y* available 
\nd Half tone I tclurei* of ‘srt Kama 
krtsbea nnti ot Snimi ViteLinmda »rc ibo W 
J)c had tt 
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